presents an alternative "feminine" form of modernization based upon a hybrid Jewish identity mixing traditional Jewish elements with norms and attitudes of Enlightened European thought that has been compelling explored in Iris Parush's seminal Reading Jewish Women. Despite a description of the Brisk synagogue and a short mention of her attendance at a girl's heder, where she learned reading, prayer, and basic textual knowledge, Wengeroff's discussion of her youth centers on the annual Jewish holiday cycle and intricate descriptions of the basic rituals and customs typical of Jewish households in the northwest reaches of the Pale of Settlement. Rather than maintaining a form of spirituality that placed high value on the recitation of tchines, Wengeroff grounded her sense of Jewishness in these rituals and customs, and her parents' provision of tutoring in German and Russian language allowed her to gain access to Enlightened European culture, which she did not perceive in stark opposition to the domestic Judaism that she valued and to which she maintained a strong connection. Even as her husband abandoned elements of Jewish practice in his efforts to succeed in the public sphere, Wengeroff maintained selected Jewish rituals and customs in the domestic sphere that made her proud to be maintaining continuity with her Jewish heritage. Her distress and agitation when her husband forces her to cease maintenance of a kosher household fifteen years into their marriage hints at her husband's violation of unstated rules governing the couple's gradual process of acculturation. In his desire to control the acculturation process of his whole household, he engenders his wife's anger and leads her to question his authority. Wengeroff's implicit connection between the degradation of the domestic Jewish sphere and her children's conversions hints at her retrospective belief in the need for Jewish women to play a greater role in the maintenance of their children's religious upbringing, something traditionally considered a man's role.
Despite their differences concerning Jewish religious practice, Pauline and Chonon seemed to have come to a more effective modus vivendi in their later years through their shared assertion of a primarily ethnic identity. Many affluent St. Petersburg Jews in the later half of the nineteenth century became involved with philanthropic, cultural and social organizations, which offered them a way of remaining tied to their more traditional and less well-to-do brethren concentrated in the Pale of Settlement, and Pauline and Chonon both expressed their sense of connection through the establishment and running of Jewish vocational schools, which combined practical training with a basic Jewish education. Not only does this translation of Wengeroff's memoirs allow readers to compare the different gendered strategies for modernization employed by Wengeroff and those close to her, it can also assist scholars interested in broader questions concerning the modernization of East European Jewry and its portrayal in life writing. 
